




294 ARTHUR GREEN 

To Kouk one doesn't "travel" 2 

To Kotzk one may only walk. 
For Kotzk stands in the place of the Temple, 
Kotz.k is in the Temple's place. 
To Kotzk one must walk as does a pilgrim. 

The place where the ;addiq dwells, be it the miserable Polish town 
that it is, becomes the new Temple, the place of pilgrimage. A generation 
or two before Kotzk, we are told that the disciples of Rabbi Nahman of 
Bratslav, of whom we shall have more to say later, were heard running 
through the streets of that town shouting: "Rejoice and exult, thou who 
dwellest in Bratslav!" in an ecstatic outburst following the �ddiq's 
establishment of his "court" in that place (Avaneha-Barzel 13). Of 
course iahali wa-roni yoshevet Brats/av is a play on Isa. u:6, except 
that Bratslav has replaced the "Zion" of the biblical source. Nahman 
has come to Bratslav; a new Zion has been proclaimed. The town of 
Sadegora, the later dwelling-place of Rabbi Israel of Ruzhin, was de
scribed as "the place of the Temple" and the verse "They shall make 
me a sanctuary and I will dwell in their midst" (Exod. 25:8) was applied 
to it (Nisensohn:93).3 To provide a more contemporary example, I am 
told that the Jerusalem meeting-place of the Lubavitch J:,asidim con
tains within it a scale model of the Lubavitcher rebbe's headquarters 
at 770 Eastern Parkway in Brooklyn! Where, indeed, is the true Jeru
salem? 

It will be noted that the sources thus far quoted are hardly the 
theoretical writings of t!1.e great Hasidic masters, let alone the classics of 
Judaism. We shall come to these later. But it is just these epiphenomena 
of popular religion, so often ignored by traditional Jewish scholarship, 
that the student of the history of religions is learning to take seriously. 

We will also note that the claim made in these reports is in a certain 
way a conservative one. In all of them it is not the ;addiq himself as 
person who seems to have become the axis mundi or new Jerusalem, but 
rather the place where the ;addiq dwells. Our contention is, however, 
that this can only be the very latest stage of development, one which 
already assumes the notion of the ,addiq himself as sacred center. We 
should also make it clear that we are not claiming by way of these 
examples that Jewish mysticism or Hasidism abandoned its awareness 
of or commitment to Jerusalem as the center of the universe. As Eliade 
has amply shown us, the peculiar logic of homo religiosus has no diffi-

THE �DDIQ AS AXIS MIINDI IN LATER JUDAISM 295 

culty in absorbing the notion that the cosmos may have more than 
one center. 

II 
This image of the iaddiq as one who stands at the center of the cosmos 
will not come as a complete surprise to anyone familiar with the rabbinic 
sources in this area. A particularly oftquoted dictum (f,Iag. nb) immedi
ately comes to mind: 

Upon what does the earth stand? . . . R. Eleazar ben Shamuca says: 
Upon a single pillar, and iaddiq is its name. Thus scripture says: 
''"?addiq is the foundation of the world." (Prov. 10:25) 

In order to understand the later developments in the Kabbalistic/Hasidic 
tradition, it is indeed to the rabbinic sources, and particularly to their 
uses of the term ;addiq, that we must first turn our attention. Our best 
guide in this matter is Rudolph Mach, whose monograph on the subject 
offers both an exhaustive collection and a perceptive analysis of the ma
terials. 

The problem in the rabbinic literature is that the term is both very 
widely and loosely used; there are many cases where it is applied so 
generally that a specific meaning can hardly be assigned to it. It does 
seem possible, however, to delineate two general strands in the material. 
First, :;;addiq is used in the forensic sense: "righteous" as what our legal 
nomenclature would term "innocent." The world is divided between 
;addiqim and resha'im, those found righteous and those found wicked 
by the standards of heavenly judgment. This sort of righteousness is 
acquired by proper behavior, especially by conquest of the passions. 
Minimally, one may be a ;addiq in this sense simply by belonging to the 
better half of humanity, or by being more possessed of merits than 
burdened by sins. 

The second usage of the term iaddiq, however, is a much more 
exacting one, and it is that which will prove of interest to us here. This 
usage takes the :;;addiq to be a unique individual, a wonderman from 
birth, heir to the biblical traditions of charismatic prophecy as embodied 
in Moses and Elijah, and at the same time the rabbinic version of the 
Hellenistic god-man or quasi-divine hero (Mach: 53ff.) 4 It is in the 
former sense primarily that Joseph is the archetypical :;;addiq: his righ-
























